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On May 11, 2004, Muslim Hausa youths in the city of Kano, the commercial and religious center of northern Nigeria, brutally murdered their neighbors and fellow residents, calling them arna (unbelievers), Christians, and “strangers”. The crisis followed several months of genocidal violence in Plateau State that Muslim residents of Kano felt had been condoned through the inaction of the Christian Governor of Plateau State and the Christian Head of the Nigerian State, General Olusegun Obasanjo. Local media such as the radio and newspapers detailed horrifying experiences of Muslim Hausa victims who had returned to Kano, along with the bodies of their dead relatives. There were passionate and vivid international components—protests over the killing of Palestinian leaders by the Israeli Army and the brutal treatment of prisoners in Iraq by the U.S. Army—that culminated in a public burning of the effigies of Ariel Sharon and George Bush. The language of Muslims and Christians, “indigenes” and “strangers”, used to describe the identities of victims and killers, the spiritual and material power associated with them, and the spatial patterning of the violence, led to a conflation of identity, morality and security, with Nigerian Christians held responsible for the actions of Plateau residents and the U.S. government.  National and transnational media have become the terrain on which new diasporic, micro-national and regional “affective citizenships” are being forged, deployed and contested. Audio- and videotapes of religious leaders from South Africa and Saudi Arabia, often televised, compete with Hong Kong kung fu, Indian masala and American crime films, filtering new definitions and portrayals of justice and criminality through existing ones.  But what are the relationships between cultural forms of justice, religious piety and genocidal massacres? To what extent do Muslim Hausa learn, enact and begin to value ideas and forms of justice through viewing/listening to media? How do international politics and forms of justice play into local genocidal massacres? How are, for instance, Muslim Saudi Arabian and Iraqi forms of justice taken into magical or ideational systems for the depiction and symbolization of religion, ritual or genocidal violence? What is the state military-masculinist iconography in Nigeria, and how does this compare or contrast with the iconography associated with Islamic martyrs or revolutionaries? Beyond studies of imitation and learning, desensitization and fear, in this chapter, I consider "contexts" of immediate viewing/listening situations, alongside the storylines, genres of media, and personalities of characters that refract ideological and material influences, local and global, into “affective citizenships”, hostility, and genocide. 

